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The Correlation of Verses of
the Sang Hyang Kamahaydanan
Mantranaya with Vajrabodhi’s Japa-siitra
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Introduction

The Old Javanese text of esoteric Buddhism, the Sang Hyang Kamahayanan Mantranaya
was published with a translation in Dutch by J. Kats in 1910 together with the text of the
Sang Hyang Kamahayanikan. In 1913 J. S. Speyer published a new editon of the Sanskrit
verses with a translation and textual notes. Then in 1936 H. von Glasenapp pointed out that
some Sanskrit verses in the SHKM could be found in the Hevajrasekaraprakrviya, and
assumed the text was used for the initiation ceremony.

The SHKM text consists of 42 Sanskrit verses with a commentary in Old Javanese. The
Sanskrit verses have attracted the attention of many Buddhist scholars. Unrai Ogiwara, a
Japanese scholar, traced back to the sources of the Sanskrit verses based on Speyer’ s
edition, and identified verses 1-9, 16-18, 20-22 with the Chinese translation of the
Mahavairvocana-sitra [Ogiwara 1915]. The whole Sanskrit text of the Mahavairocana-sittra
has not been found yet until today, and the only texts we have are Chinese and Tibetian
translations. In 1950, Shinten (Shird) Sakai, also Japanese, identified verses 26-42 of the
SHKM with Chinese and Tibetian version of the Adhyardhasatikaprajiiaparamita-sitra.
Then in 1974 J. W. de Jong published an emendation of the Sankrit verses of SHKM, 1-5ab,
6-9, 16, 17-18, 20-22, 26-41, 42 together with their Tibetian version. The present writer found
the SHKM verses 10 & 11 equivalent to the verses in the SarvadurgatipariSodhana-tantra,
and identified verses 12 & 13 with the Sarvatathagatatativasamgraha in Sanskrit, in phonetic
transliteration and Chinese translaion. SHKM verse 13 was also found to be equivalent to
verses in the SarvadurgatiparviSodhana-tantva and the Sarvavajrodayae, and verses 14 & 15
correspond to those in the Kriyasamgrahapaijika, and verse 19 to the Sarvavajrodaya. The
identification will be quoted later.

The Jjapa-sitra,” whose Chinese title is Ching-kang-ting vii-ch’ ieh-chung-liieh-ch’ u-nien-
sung-ching (ZRNERMPIEHSFE) [Taisho 18 No. 866], was translated into Chinese by
Vajrabodhi in 723. Vajrabodhi, before reaching China in 720, he stopped over at Srivijaya
in 718. And according to a Chinese source [Taisho 55 No. 881], Amoghavajra met
Vajrabodhi in Java and became his disciple. Amoghavajra translated the Sarvatatha-
gatatattvasamgraha into Chinese in 753.2 The Japa-sitra explains in detail rites of the Master
Consecration, so it is believed that the text was used as a ritual manual for the
Sarvatathagatatattvasamgraha. The following are the contents of the Japa-sitra(hereafter JS):

[ 1] 1) Obeisance, introductory remarks, 2) Qualification of a disciple, 3) Encouragement
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of a disciple, 4) Selection of the Mandala site, 5) Actions for meditation, 6) Method of
Samadhi, [II] 7) Fivefold Meditation, 8) Consecration, [IlI] 9) Method of drawing the
Mar}dala, 10) Thirty Seven Boddhisattvas, 11) Pledge for complete attainment, [IV] 12)
Stanzas of praise, 13) Japa, 14) Offering and sustaining, 15) Master consecration.

Abhi§eka Ritual

The Abhiseka (consecration) ritual is very important in the Esoteric Buddhism. Accord-
ing to S. Sakai, abhiseka of SHKM belongs to the Jar-consecration, which is sub-divided
into six consecration: water, crown, vajra, bell (ghar}té), name and master (dcarya) conse-
cration [Sakai 1950]. After conferred the master consecration, the disciple is qualified to
teach and transmit esoteric doctrines. The abhiseka (consecration) mentioned in the
commentary of SHKM verse 40 is named ‘Cakrawartyabhi§eka’, and the SHKM verses are
assumed to be recited in the master consecration. The reconstructed steps of the consecra-
tion in the SHKM are in principle almost the same as those mentioned in the /S, however,
the JS is far detailed and complete.

Procedure of the master-consecration in the JS consists of two main parts, that is{1)
Preliminary rites to entering the mandala, and (2) Procedure of conferring the consecration
[Kanbayashi 1981: 311-326]. Each part is subdivided as follows:

I . 1) Beseeching by disciple, 2) Encouragements by master, 3) Confession of sins by
disciple, 4) Homage to Three Jewels, 5) Awakening the bodhi-mind, 6) Disciple take
seats, 7) Inspiration in a dream, 8) Drinking the vajra-water, 9) Samaya oath taking,
10) Entering the mar}qala, 11) Penetration of Vajrasattva, 12) Elimination of sins, 13)
Adoration of Vajrasattva, 14) Throwing a flower, 15) Releasement of face-binding,
16) Showing the mandala

I. 1 Mar}(_iala alter for consecration ceremony, 2) Entering the mar}@ala by disciple, 3)
Stanzas in praise of the disciple, 4) Consecration of the four Buddhas, 5) Committing
a vajra to the disciple, 6) Conferring a vajra name, 7) Rite with spatula, 8) Mirror,

9) Committing a conch-shell, 10) warning and consolation

Table 1
Abhiseka Ritual of the SHKM
Rites Verse Sources

1. Encouragements for disciples 1-5ab Mahavairocana-sitra [ Taisho 18: 4b]

Japa-sitra [Taisho 18:224a-b]
6-9 Mahavairocana-sitra [ Taisho 18:6a]

2. Samaya Oath Taking 10 SarvadurgatipariSodhana-tantra
[Skorupski 1983: 296, 11. 17-18]

3. Warning 11 ihid [296, 11. 19-20]

4. Penetration of Vajrasattva 12 Sarvatathagatatativasamgraha

[Taisho 18: 218b] [Horiuchi 1983: § 224],
Japa-sitra [Taisho 18: 250a]
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5. Releasement of face-binding 13 Sarvatathagatatativasamgraha
[Taisho 18: 218b] [Horiuchi §230],
Sarvadurgatiparisodhana-tantra
[Skorupski 1983: 150, 1. 11-12,294, 1L
23-241, Sarvavajrodaya [Mikkyd Seiten
Kenyii-kai 1987: 249, 11. 13-15]
Japa-sutra [Taisho 18: 250c-251a]

6. Showing the Mandala 14-15 Kriyasamgrahapaiijika [Sakurai 1988: 17,
11. 16-19]
7. Abhiseka
a) golden spatula 16 Mahavaivocana-satra [Taisho 18: 12a]
Japa-siatra [Taishd 18: 252a]
b) mirror 17-18 Mahavairocana-sitra [ Taisho 18: 12a]
Japa-satra [Taisho 18: 224b, 252a]
19 Sarvavajrodaya [233, 11. 4-5]
¢) conch-shell 20-22 Mahavairocana-siitra [ Taisho 18: 12a]
Japa-sitra [ Taishd 18:252a-b]
8. Irretrogression-Consolation 26-42 Adhyardhasatikaprajiiaparamita-sitra

[Taisho 8: 814b, c]

Table 1 is an Old Javanese Abhiseka ritual reconstructed based on the SHKM.

The SHKM verses 1-9 are recited to encourage a disciple who will be conferred the
consecration. Usually, after having received encouragements, the disciple’ s face is bound
with a cloth, and he is guided to enter the mandala. With the recitation of the verse 10, the
master makes his disciple drink the vajra water and take the samaya oath. After that, the
master takes the seal of the Vajrasattva and recites the verse 12. The face-binding of the
disciple is removed with the verse 13. The master shows the mandala to the disciple by
reciting the versess 14 and 15. Verses 16-22 are recited when the consecration is conferred.
Verses 26-42 are the warning and consolation for the newly consecrated.

The identification of the sources of SHKM verses 10, 11, 12, 13, 14, 15, 19 by the present
writer is as follows:

The equivalent SHKM verses 10 and 11 are found in the SarvadurgatipariSodhana-
tantra(hereafter SD) [Skorupski 1983: 296(106a)].

10. SD idem te narakam vari samayatikramad dahet/
samayabhiraksat siddhih siddham vajramrtodakam//

11. SD vajraghantdm ca mudram ca yady amandalino vadet/
hased vasraddhadanena janasamganikasthitah//

In the SD, those equivalent verses are recited in the water consecration performed after
the recitation of equivalent SHKM verses 12 and 13.

The SHKM verse 12 is found in the Sanskrit text of the Sarvatathagatatattvasamgraha
(hereafter ST) [Horiuchi 1983: 224], phonetic transliteration in the Chinese translation by
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Amoghabajra [Taisho 18: 218b], in the /S by Vajrabodhi [Taishd 18: 250a], and the SD
[Skorupski 1983: 292 (103b)].
12. ST ayam tat samayo vajram vajrasattvam iti sm;tam/
aveSayatu te’ dyaiva vajrajfidnam anuttaram//
SD ayan tat samaya vajram vajra sattva iti sm_rtam/
avedayatu te’ dyaiva vajrajiianam anuttaram//

Next is the verse 13. Equivalent verses are found in the ST in Sanskrit [Horiuchi 1983:
230], phonetic transliteration in Chinese version of the ST [Taishé 18: 218b], the JS
[Taisho 18: 250c-251a], SD [Skorupski 1983: 150 (20a), 294 (105a)], and Sarvavajrodaya
(hereafter SV) [Mikkyo Seiten Kenkyii-kai 1987: 249].

13. ST Om vajrasattvah svayam te’ dya cak@dgha;énatatparab/
udghatayati sarvakso vajracaksur anuttaram//

The SD, SV have the same reading. Equivalent verses 12 and 13 in the /S will be
discussed later.

The SHKM verses 14 and 15 are found in the Kriydsamgrahapaiijika(hereafter: KS)
[Sakurai 1988: 17]. KS is a Nepalese ritual manual for esoteric Buddhism compiled by
Kuladatta. Meanwhile, based on the manuscript of the KS reproducted by Sharada Rani in
the Sata-pitaka series, A. Wayman pointed out SHKM verses 6-9, 16-17, 20-22, 26-27, 29-32
are found in the KS [Wayman 1984].

The manuscript used by Sakurai differs from the above mentioned one by Wayman.
14. KS idam hi mandalam paSyan Sraddham janayams cadhuna/

kule jatasi buddhanam vidyamantrair adhisthitah//
15. KS sampado’ bhimukhah sarvah siddhiyogatayas ca te/
palayan samayan siddho mantrestidyogavam bhava//

In the KS [Sakurai], these two verses are recited after obeisance to the mandala at the
four gates.

The last one is the verse 19. It is observed in the SV [Mikkyo Seiten Kenkyi-kai 1987:
233]. In the SHKM, the word ’darpana’ is not used.

19. SV darpanavad vajrasattvas te’ ccah Suddho hy anavilah/
hrdaye tisthate vasta sarvabuddhadhipah svayam//

After the above verse is recited, a conch-shell is committed to the disciple, and then
SHKM verses 20-22 are recited, followed by consolation with the recitation of verses 26-42.

Correlation of SHKM verses with Japa-sitra
Next, we are going to examine correlation of SHKM verses with the JS [Taishd No.
866]. The Sanskrit verses used here(except verses 12 and 13)are those amended by J. W. de
Jong [de Jong 1974]
1. ehi vasta mahdyanam mantravaryanayam vidhim/
deSayisyami te samyak bhajanas tvam mahanaye//

JS:  EBBRFRAFRETZEN., BREH. PARETIRILEER.



229

(Son of a good family, I will explain the rites of the esoteric path of the Mahdyana
(the Great Vehicle). You are a worthy vessel for the Mahayana).
MV: #FIARER EBESTEE BSTERHE BHEAES
The equivalent SHKM verses 1-5ab in the JS are in prose. The translation of the JS is
nearly the same as Mahavaivocana-sitva (hereafter MV). The SHKM uses the term
‘mahanaya’ or ‘great path’, whereas translation of both /S and MV is ‘mahdyana’.
Tibetian version has ‘great path’ such as SHKM.
2 . atita ye hi sambuddhah tatha caivapy andgatah/
pratyutpannas ca ye nathah tisthanti ca jagaddhitah//
JS: EEBXREREHE, RUARKBEEKRESE. PrEtEEsss.
(The samyak-sambuddhas in the past, and the protector of the future and present are
engaged in profiting the world).
MV: @EFER KEREM BEHEEE ESRNRAE
3. tai§ ca sarvair imam vajram jfiatva mantravidhim param/
prapta sarvaifiata viraih bodhimale hy alaksana//
JS: HEETHMER PEEMTESEBEA VEEEENTF.
([They are doing so] because they has already accomplished the secret teachings.
Under the bodhi-tree, mighty éékyasirpha has acquired sarvajfiana [omniscience],
the supreme and the formless).
MV: 2#EEE BESPE HEEEET SLEMEER
4 . mantraprayogam atulam yena bhagnam mahabalam/
Marasainyam mahaghoram éékyasimhena tayina//
JS:  HESHERMG, ERAREENREASL.
(He had attained it by means of the secret yoga. He shuttered the army of Mara and
frightened the tempters) .
MV: BEREL BEREHEAS BRERERHE BE-H
5 ab. tasman matim imam varya kuru sarvajfiataptaye/
5cd of SHKM cannot be found either in the /S or MV.
JS: RERT. BE VAR PREFES.
(Son of a good family, do make right recollection so that you can attain omni-

science) .

MV: ZRoaihy FELAEE AEERE B

The JS passages equivalent to the SHKM verses 1-5ab are encouragements for those who
are to be conferred Vidya-consecration/initiation. After Vidya-consecration, they are
qualified to become a disciple of a certain master. The consecration which is explained in
the volume 4 in the /S [Taisho 18: 248] is the master-consecration. After the disciple was
given this consecration, he will be permitted to teach doctrines of esotericism to others.

Verse 12. After drinking the vajra-water and taking samaya oath, the disciple enters the
mandala. The master takes the seal of Vajrasattva and recites the following verse.
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12.

13.

16.

17.

18.

ayam tat samayo vajram vajrasattvam iti sm.rtam/
aveSayatu te’ dyaiva vajrajfidnam anuttaram//
JS: HEZKRER. ABSREE BALS. USELSR%E.
(This is your samaya-vajra, named vajrasattva. May it cause descend upon you
supreme vajra-jiiana).
ST (Chinese version by Amoghavajra) has only the phonetic transliteration, recon-
structed as follows:
ayan ta [t] samayo vajram vajrasattva iti smrtam/
aviSayatu teyeva® vajrajfianam anuttaram//
Reciting the verse 13, the master removes his disciple’ s face binding.
om vajrasattvah svayam te’ dya cak@dgha@énatatparab/
udghatayati sarvakso vajracaksur anuttaram//
JS: SWEmSEEHERAN. FARKE LSRR
(For your sake, Vajrasattva himself opens every eye, the supreme vajra eye).
Besides a translation, /S has a phonetic transliteration, whereas
ST (Chinese version by Amoghavajra) has only the phonetic transliteration as follows:
om vajrasattva svayamtedya cak@dgha’ganétatparah/
udghatayati sarvaksu vajracaksu anuttaram//
The following verses 16-22 are recited when the consecration is conferred.
In the /S Nos. 16, 20-22 are written in prose.
ajfianapatalam vasta punitam jinanes tava/
Salakair vaidyarajendraih yathalokasya taimiram//
7S EBFHEEE. BRIRE. Bk, SOEKBEEREE
(Son of a good family, like a medical doctor in this world heals eye sickness, today
Buddhas and Tathagatas remove the sickness of your avidya [ignorance]).
In the JS, the word §alaka [spatula] is not used.
MV: TSk PRESE ENEEE SAHALUSE
pratibimbasama dharma acchah Suddha anavilah/
agrahya abhilapyas ca hetukarmasamudbhavéi_l/ /
JS: —UlERE IE¥ARIE FEESNHEERE BB
(The nature of all existence is clear and can not be obtained, neither real nor unreal.
All turns up out of cause and effect).
‘pratibimbasama dharma’ in the SHKM is not translated in the JS on page 252a, Taisho
18, however, equivalent verse is found in another place in the same text [Taisho 18:
224b].That is: R HR BEHEEBR EIETH HEZE
(All existence is like a reflected image, clean and pure. It cannot be obtained nor
explained, and it comes into being out of cause and effect).
MV: FEEEEG BEEREE E3@ESH BREzER
evam jfiatva iman dharman nissvabhavan anavilan/

kuru satvartham atulam jato ‘sy urasi tayinam//
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21.

22.

28.
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JS:  FEERIFEE. BMEAFTK. S ERT. EERIRAE.

(You must know the nature of all existence is independent. Now that you are a real
son of Buddha, you must do good for sentient beings).

MV: WIBEE BEELE SHELF wleod

‘nissvabhavan’ in the SHKM is translated without ‘nis-’ in both JS and M V. Tibetian

version and commentary for the verse in Old Javanese and another JS verse found at

p. 224b, Taisho 18 corresponds to the Sanskrit verse. Another JS verse is: 12 T M

EEMEEK FIEERSE BURE4L

(Now you understood the dharma is non-substantial and independent, then you have to

do benefits for sentient beings incomparably, because you were born out of tathaga

ta's mind).

adyaprabhrti lokasya cakram vartaya tayinam/

sarvatra plirya vimalam dharmagankham anuttaram//

JS: BSEk. #Efhkce. wEEZ, EWELERE SREEE Y.

(Henceforth you will rotate the dharma cakra of Buddhas. You blow the supreme
dharma-8ankha so that the great dharma may pervade everywhere).

MV: wBERSH Br#ttsn HBLZRE RELKE

na te’ tra vimatih karya nirvisankena cetasa/

prakasaya mahatulam mantracarayanayam param//

JS: TERIERTALRN, PEFETEFRRETER, WEERRESERT.
(Don’ t be suspicous about this dharma, the ultimate pure mantra practice path. You
should manifest widely the expedient means to sentient beings).

MV: ZERPREE HEESREL HERRER BTESE

evam krtajfio buddhanam upakariti giyate/

te ca vajradharah sarve raksanti tava sarvasah//

JS: BERENZIEE. —VIIREHILARRRGR, E8P—UIRE., —VINSRIEZFEE.
(In doing so, he will be known to all the Buddhas as can repay the benevolence of
Buddhas. And he will be protected by all the vajradharas at any time and any place).

MV: EEZEE EEHRBE VRSl FEES

ayam vah satatam raksyah siddhasamayasarpvara}}/

sarvabuddhasamam proktah éjﬁépéramar_néésvati/ /

JS: WH=ERR EHRWE SFEHEEEE EURSa
(This samaya vow was preached by all the Buddhas for you to protect and observe
it [just as you take care of your body and life]).

The master consecration of the JS ends with warnings of retrogression and consola-
tion, including the recitation of this verse, which is also found in the AP and MYV.

AP T EBARE, EEBERLT=k BEIEGTFESH.

MV: #FH=BKE WEERE WEBHSG BRAUOE
In the /S and MV, there is no translation for ‘djfiaparamam asasvati’

Instead they have the following sentence:just as you take care of your body and life’.
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Conclusion

According to Advayavajra of the late 10th century, Mahayana Buddhism was divided
into two sects, Paramitanaya and Mantranaya. Mantranaya was the esoteric form of
Mahayana, which was, in the later period, called Mantrayana or Vajrayana [Matsunaga
1980: 23-25].

The Borobudhur, Old Javanese temple in Central Java, is a Buddhist temple, whose
construction started during the latter half of the 8th century.

Buddhism introduced at that time was the Mantranaya. The term Mantranaya is also
used in the SHKM text.

According to my studies, the pantheon of the Borobudhur temple is based on the
descriptions in Sarvatathagatatattvasamgraha, which belongs to the Mantranaya sect.
These descriptions are: Introduction (Nidana), and Assembly of Five Tathagatas [Ishii
1990]. The Sanskrit text has not been found in Java, however, the only text with which we
can trace back the doctrine of the Mantranaya sect is the Sang Hyang Kamahayanikan,
written in Old Javanese.

We can find explanation of the procedure of consecration ceremony in the
Sarvatathagatatattvasamgraha (ST') too. The consecration ceremony in the ST consists of: 1.
Qualification of the disciple, 2. Four obeisances, 3. Face covering, 4. Vajra pledge water, 5.
Protection of Vajrasattva, 6. Throwing a flower, 7. Releasement of face cover, 8. Showing
the mandala, 9. Jar consecration, 10. Committing a vajra, 11. Consecration of vajra name
[Yoritomi 1987: 124-133].

Among the SHKM verses, those found in the ST are only two, viz. verses 12 and 13.
Meanwhile, those found in the SHKM amounts to 16, but only one in the /S is quotations
from the Adhyardhasatikaprajiiaparamita-sitra. The JS was translated into Chinese in 723,
whereas the AP in 999.

What ritual manual was used for master consecration at the time of Mantranaya
Buddhism was flourishing in Old Java? The fact that SHKM verses 26-42 were found in the
Chinese translation of the AP in 999 sets aside the possibility that the SHKM was used
around 8-9th century when the Borobudhur was constructed. Nevertheless, we connot deny
the possibility that the text was introduced or compiled and used toward the end of 10th,
or at the beginning of the 11th century in Old Java, approximately when the capital of the
kingdom was moved from Central Java to East Java. The first kindom in the East Java
was reigned by King Sindok from the year 929 to 947.

We can find the name of king Sindok in the manuscripts of the SHK, LOr 14749 or 14806.
As we know, the SHKM was found together with the SHK in Lombok in 1894. According
to the description, the SHK is a teaching left by a master named Sambara Strya Warana
in the Freehold Wanjang. The Freehold Wanjang was rewarded by King Sri Isana
Bajrotunggadewa Mpu Sindok as an offering to the master(guruyaga), and in honour of the
Vajradhatu Subhuti-tantra.
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Table 2 shows equivalent SHKM verses in various texts. None of them covers all the
SHKM verses. Considering this fact and each SHKM verse has intelligible commentary in
Old Javanese, the writer is of opinion that the SHKM was compiled by a Javanese esoteric
Buddhist in Java by consulting various available texts, including Sanskrit text of JS, MS
and AP.

Table 2
SHKM Verses Identified in Other Texts

SHKM | MV | ST JS Sv KS SD AP
a b
1 O O
2 O O
3 O O
4 @) O
5ab O O
6 O O
7 O O
8 O O
9 O O
10 O
11 O
12 O O O
13 O O O O
14 O
15 O
16 O O O O
17 O O O O
18 O O @)
19 O
20 O @) O @ @)
21 O O O O O
22 O O O O O
23




234

24
25
26 O
27 O O O
28 O O
29 O O O
30 O O O
31 O O O
32 O O O
33 O
§ O
42 O

SHKM Sang Hyang Kamahayanan Mantranaya []. Kats 1910]

MV Mahavaivocana-sitra [Taisnd 18 No. 848]

ST Sarvatathagatatattvasamgraha [Taisho 18 No. 865, Horiuchi 1983]

JS Japa-satra (SRITEFRRMNHEH:S558) [Taisho 18 No. 866]

KS a  Kriyasamgraha [Wayman 1984]

KS b Kriyasamgrahaparijika [Sakurai 1988]

SD Sarvadurgatiparisodhana-tantra [Skorupski 1983]

AP Adhyardhasatikaprajiaparamita-siatra (B FRAKREESRITE=0RRHEFELE) [Tai-
sho 8 No. 244],

Notes

1. In Japan Japa-sitra is classified into the group of Sarvatathdgatatattvasamgraha, because in its
introductory remarks, Vajrabodhi mentions that he summarized the supreme esoteric doc-
trine of the Sarvatathagatatativasamgraha.
In the previous article entitled: Borobudhur, Taftvasamgraha and the Sang Hyang Kama-
hayanikan, the present writer used the term ‘Vajrabodhi’ s version of the Tattvasamgraha, but
later changed it because of kind suggestions from Dr. Lokesh Chandra. The writer was also
kindly suggested by him to write an article concerning the correlation of the SHKM verses
with the Japa-satra.

2 . Later in 1015 the Sarvatthagatatattvasamgraha was newly translated into Chinese by Shih-huo
[Taishd 18 No. 882]. This version corresponds to Tibetian translation and the existing
Sanskrit text. Amoghavajra’s version corresponds to the first chapter of the Shih-huo’s
translation.
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3 . The phonetic transliteration for ‘aveSayatu te’ dyaiva’ in Amoghavajra’ s version is:FFl &8

#ReEH M [avisayatu teyeva],

4 . Comparison of the pantheon of Borobudhur, Sarvatathagatatativasamgraha, and Sang Hyang
Kamahayanikan is as follows:

Borobudhur Tattvasamgraha SHK
Main Stupa Mahavairocana Diwariipa
(Absolute Reality)
72 Buddhas in Mahavairocana Bhatara Hyang Buddha
latticed stupas (dwelt in the heart of
sarvatathagatas)
4th gallery Vajradhatu Wairocana
(Four directions) (=Sakyamuni
=Vairocana)
Foot and Ist to 3rd gallery
East Aksobya Aksobya
South Ratnasambhava Ratnasambhawa
West Lokesvarar3ja Amitabha
(Amitayus [ =Amitabha])
North Amoghasiddhi Amoghasiddhi

5. Concerning the name of Mpu Sindok in the SHK, the name ‘Isana Bajrotunggaldewa’ in the
LOr 14749, 14806, 15003 is diffrent from that of LOr 5129: Isana Bhadrotunggadewa.
The present writer tried to amend ‘Bajrotunggaldewa’ into ‘Bajrotunggadewa’, because
‘Tanabajrotunggadewa’ can be considered as the vajra name for King Sindok. In Esoteric
Buddhism, a disciple receives the name ‘vajra’ when he is consecrated. The term “vajra”,
‘bajra’ in Old Javanese, is added to his own name.T§anabajrotunggadewa’ or for short
‘Isanabajra’ is supposed to be the vajra name of King Sir}dok. The Vajra name of King
Kertanagara of Singhasari Dynasty was ‘Sri Jfiana Siva Vajra’ in the inscription of Joko
Dolok. And in Canto 43 of Nagarakertagama, it is ‘Srijfianavajredwara’. According to the
Pucangan Inscription, King Sindok’ s burial place is ‘T&anabajra’. It is presumed that the
burial place was named after the King’ s vajra name.
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